CANON OF PASCHA

JOHN OF DAMASCUS

ODE1
Tone 1.1 Irmos
The day of Resurrection,? let us be radiant, O peoples! Pascha, the Lord’s
Pascha;3 for Christ God has brought us over* from death to life, and from
earth to heaven, as we sing the triumphal songb.

Let us purify our senses,® and in the unapproachable light” of the resurrection
we shall see Christ shining forth, and we shall clearly hear him saying
‘Rejoice!’,® as we sing the triumphal song.

Let the heavens, as is fitting, rejoice and let the earth be glad.? Let the whole
world, both seen and unseen,0 keep the feast: for Christ has risen,!! our
eternal joy.

1 St Nikodemos starts with a long, highly rhetorical explanation, as to why St John wrote his
Canon in Tone 1. He plays on the word ‘radiant’, Aopnpéds. In Greek the Sunday of Pascha is
often referred simply as ‘H Aaunpd [Nuépa]. He writes “Just as the day of Pascha is the feast of
feasts, the festival of festivals and the most radiant day of all, so the first tone, which is sung
on it, is more radiant than all the others. This is why in the common opinion of the musicians
it was judged worthy to take the first place among the other tones”. He quotes the verses
which are given in the Oktoechos at the end of each tone.

The art of music marvels at your sounds,

Gives you the first place. Ah, how well deserved!

As you are called First Tone by music’s art,

First then be eulogised by us in words.

O First, the first of beauties you obtain;

First prize you hold of all in every place.
2 These words, the first of which in Greek is ‘Resurrection” are from the opening of St
Gregory’s short Easter sermon (Sermon 1, PG 35:396-401), which is also the source of
Doxastikon of the paschal stichera. ’Avactdosmg uépa, kol 1y dpxn de&id, kol AapmpovOdpey Tf
novnyVpeL, Kol GAARAovg mepirTvEdpedar elnmpev, ddeheol, kai Tolg picodoty fudg, un éti Tolg &’
aydmny T temomkdoty, §| tenovidot cuyywproopey ndvio tf dvaotdost SAUEY cuyyvVdUNY
Ao,
3 This is taken from St Gregory’s second sermon on Pascha (Sermon 45, PG 36:624-664),
although St Gregory adds a third ‘Pascha’, as he says, ‘in honour of the Trinity’ [PG 36:624].
4 Philo gives the meaning of Pascha as ‘passing over, (8idBaoig or dwfaripua) and this meaning
was therefore known to the Fathers. The Vulgate, though not the LXX, glosses the word at
Exodus 12:11 ‘id est Transitus Domini’. St Gregory gives the explanation in his second homily
on Pascha, To Idoya todto, 10 péyo te kol oefdopov, @doka toic ‘Epaiog mpocayopedetar, kot
mv éketvov eoviv- dnrol 8& 1| povi v ddfacwy. [PG 36:637]
5 Cf. Exodus 15:1
¢ This is based on St Gregory’s Sermon 45, where he says the paschal lamb was kept until the
fifth day, “perhaps because my victim [sc. Christ] purifies the senses, from which comes
falling [into sin]’, Awtnpetton 8¢ €ig épmmy Nuépav, towg St kabaptikov aicbicemwy T Euov Bdua,
€ v 10 mrafew. [PG 36:641]
71 Timothy 6:16
8 Matthew 28:9
9 Psalm 95:11
10 The allusion to the Creed is clear, but the immediate source is again St Gregory, Zfjuepov
compio 1@ kdopw, Soog e dpatdc, kai Soog adpatoc. The whole passage is interesting, Zfjuepov



ODE 3

Irmos
Come let us drink a new drink,!2 not one marvellously brought forth from a
barren rock,'3 but a Source of incorruption, which pours out from the tomb of
Christ, in whom we are established.

Now all things have been filled with light, both heaven and earth and those
beneath the earth;!4 so let all creation sing Christ’s rising, in whom?® it is
established.!®

Yesterday I was buried with you O Christ, today I rise with you as you arise.
Yesterday I was crucified with you;1” glorify me with you, Saviour, in your
Kingdom.

ODE 4

Irmos
Let the Prophet Avvakoum, inspired by God, keep the divine watch with us,
and show forth the radiant Angel, who with resounding voice declares, ‘“To-
day is salvation for the world, for Christ has risen as omnipotent’.1

compio @ kéopu®, 86og & Opatidc, Kal doog ddpatoc. XpioTdg &k vekpdv, cuveyeipesbe: Xpiotoc gig
£0vTov, dravépyeode: Xp1otog &k Tdenv, EAevdepodnte T@V deoudv Thg apaptiog. TTHhar Edov
avotyovtat, kol Odvatog katoddeton, koi 6 TaAoodg "Adap drotifetar, kol O véog cuopuminpodrar. [PG
36:634]

111 Corinthians 15:20, but also St Gregory in the passage quoted in note 10.

12 Matthew 26:29, where St John Chrysostom, in his Commentary on St Matthew, sees in the
word ‘kingdom’” a reference to the resurrection, Etta éneidn napédoke, onotv: O i mio &k t0d
yevvAparog thg dumélov tadtng Eng thic Nuépag éketvng, Stov adtd mive kavdv ued' dudv &v f
Bacirelq Tod [otpdc pov. 'Emeidn yop mepi mdbovg antolc kai otavpod Siedéydn, kol tov mepi thg
avactdoeng dlv eicdyel Adyov, Bacidelog eig péoov dvauvioac, kol v dvdotacty obto Thv £avtod
kodéoag. [PG 58:739] “Then, when he had delivered it, he says, ‘I will not drink of the fruit of
this vine, until that day when I drink it new with you in my Father’s kingdom” For because he
had spoken with them about suffering and cross, he again introduces a saying about the
resurrection, introducing a kingdom to them, and in this way referring to his own
resurrection”.

13 Exodus 17:1-6, Numbers 20:2-11, 1 Corinthians 10:4. The use of the word “barren’, as well as
‘established” are deliberate reminders of the story of Anna, whose Song forms the 3rd Ode.

14 Philippians 2:10; here with reference to the Descent into Hades

15 There is a textual problem here, some texts reading a feminine, and so making ‘rising” the
antecedent, others a masculine, so making Christ the antecedent. St Nikodemos argues for the
latter because both the commentators to whom has he access read the masculine and because
the context in the biblical Ode, where it is “The Lord” in whom Anna’s “heart is established’,
suggests the same.

16 According to an Athonite tradition, this is the troparion at which St Kosmas said to St John
that he was defeated and that it should be John's canon only that should be sung in the
churches at Pascha. St Nikodemos says that people from Vatopedi have told him that the
library of Vatopedi contains a manuscript of an Easter canon by St Kosmas in Tone 2.

17 This troparion is once again a paraphrase of St Gregory’s first paschal sermon, X0gg
cuvesTavpoduny Xpiotd, ofjuepov cuvdo&dlopar x0&c cuvevekpoduny, cul{momotoduon oipepov-
x0&g ovvebantouny, onpepov cuveyelpopa[ PG 37:397]. St Gregory’s source is Romans 8:17.

18 Avvakum 2:1. This troparion is little more than a close paraphrase of the opening of St
Gregory’s Sermon 45, ’Ent tfig pvlokiig pov otijcopat, enotv 6 dovpdotog ABBoaxodp. Kayod pet'
avtod crjuepov, thg edopévne pot mapd tod Ivedpatog EEovaiag kol Bewplag, kol drnockonedow Kol
yvdoopol, t 0eOfcetar, kol ti AaAndrcetal pot. Koi #otnv, kol drneokdmevco: kal idod dvrp



Christ appeared as a ‘male” who opened the virgin womb. As our food he is
called ‘lamb’; “unblemished’, as our Passover without stain; and “perfect’, for
he is true God.?®

As a yearling lamb, for us a crown of goodness, the Blessed One, the cleansing
Passover?? has been willingly sacrificed for all; and from the tomb the fair Sun
of justice?! has shone for us again. 22

God'’s forebear David, dancing, leaped before the Ark,?> mere shadow, but
seeing the fulfilment of the types, let us, God’s holy people, inspired, rejoice,
for Christ has risen as omnipotent.

ODE5

Irmos
Let us arise in the early dawn,?* and instead of myrrh, offer praises to the
Master; and we shall see Christ, the Sun of Justice,?> who causes life to dawn
for all.

EmBePndg Em 1OV vePEADV, Kol 00Tog VYyMAOS 5pddpar kal 1) Spacig odtod, (g Spactc dyyéhov: Kai
GTOMT| aDT0D, MG PEYYOG dotpormhc diepyopévne kol xfipe TNV yelpa. avTod Kot’ Gvatordg, kai Efonce
QoVH peydin. Povr avtod, Og povi cdimyyog kol kikhe odTod, g mAfiBog odpaviov oTpatidc, kol
gine: INpepov sompio 1@ kéou[PG 36:624].
19 This troparion is based on Exodus 12:5 and St Gregory’s second homily on Pascha [Orat. 45]
The biblical verse reads as follows:

It shall be for you a sheep perfect, male, one year old; you shall take it from the

lambs or from the kids.
There is also an allusion to Exodus 13:12:

You shall set apart everything that opens the womb, the male to the Lord.
In his homily St Gregory comments on these texts and says that the Lamb “shall be eaten
towards evening’ [PG 36:644 fjuiv 8¢ 6 duvog Ppobdicetar] and the word he uses for “shall be
eaten’ is the slightly uncommon Bpw6iicetat, though it is the one used by the Septuagint at
Exodus 12:46. St John in his canon uses the word Bpwtdg (food), which in a number of printed
texts has been corrupted to the more common word Bpotdg (mortal). The point of the
Passover Lamb was that it was eaten, not that it was mortal. The Slavonic here is wrong.
201 Corinthians 5:7
21 Malachy 3:20/4:2 and cf. Psalm 18:6
22 Here St John continues his meditation on Exodus 12:5, but he adds an allusion to Psalm
64,12, “You will bless the crown of the year of your goodness’. The LXX has, gbloyficeig tov
otégavov 10d &viantod Tfig ypnotétntds cov. The “‘year of God’s goodness’ is commonly taken by
the Fathers to refer to the time of the Incarnation, with e reference to Luke 4,19. This
combination St John has again taken from the same homily by St Gregory. The word for
‘goodness’ in the Psalm is ypnotdmrog, and St John uses the corresponding adjective xpnotdc
(‘good’). This again in many printed editions has been corrupted to the easier Xpiotdg
(‘Christ’), but it is not what St John wrote. The Slavonic is wrong here also. The link between
the Psalm and Exodus is provided by the Greek words for ‘year” and ‘yearling’. St Gregory
calls Christ otépavév te ypnotdtnrog edhoyovpevov [PG 36:641]. He also explains in the
previous sentence that Christ is a yearling [évadotov] lamb, because he is the Sun of justice.
The two adjectives, edbloyovpevog and ypnotdg( both qualifying otépavog are awkward and I
think the former, which has the definite article, may in fact be a title, a virtual proper name,
“the Blessed One’.
23 2 Reigns 6:5.14-16
2 An echo of Isaias 26:9, the scriptural text of the 5th Ode. Cf. Luke 24:1
%5 Malachy 3:20/4:2 and cf. Psalm 18:6



Those who were held by Hades” bonds, seeing your measureless compassion,
press forward to the light, O Christ, with joyful steps, praising an eternal
Passover.2

With torches in our hands?” let us go out to meet Christ as he comes from the
grave like a bridegroom,? and with the festive ranks of Angels, let us together
feast God’s saving Passover.

ODE 6

Irmos
You went down to the deepest parts of the earth,?® and you shattered the
everlasting bars30 of those that those that were fettered, O Christ. And on the
third day, like Jonas from the whale, you arose from the tomb.

Keeping the seals intact,3? O Christ, you rose from the tomb, you who did not
harm the locks®? of the Virgin’s womb at your birth, and you have opened to
us the gates of Paradise.

O my Saviour, the living Victim unsuitable for sacrifice,3? as God offering
yourself willingly to the Father, you raised with yourself all Adam’s race, in
rising from the tomb.

ODE 7

Irmos
He who delivered the Young Men from the furnace,3* becoming man suffers
as a mortal, and through suffering he clothes the mortal with the glory of
incorruption: the only blessed and most glorious God of our Fathers.3>

The holy women hastened after you3®® with sweet spices. The One whom they
sought with tears as a mortal, they worshipped with joy as the living®” God,
and they proclaimed the mystic Passover, O Christ, to your disciples.3

26 Cf. Isaias 49:8-9, Psalm 145:7

27 St Gregory describes the lights of the eve of Pascha as a forerunner of the Great Light. Kakr
uev kai 1 x0&c uiv Aapmpogopio kol potaywyia, v 18ig T kal dnpoocig cuveomodueda, mav yévog
AvOpdrov pikpod kal GEla taoa, Sayihel T mupl TV vikTa kKataeotilovies, kol ToD ueydiov ewtog
avritumog. ... KoAhiov 8¢ 1 ofipepov, kal nepipavestépa. “Oce x0g pev tpddpopov v 100 peydiov
QOTOG AVIGTAUEVOL TO AG, Kl 010V EDPPOCSHVN TIG TPOEOPTIOS. THUEPOV BE TNV GVAGTAGY ADTIV
£optdlopev, ovk Em1 EAmlopévny, GAL 181 yeyevnuévny, xoi kdopov Shov £avth cuvdyovcov [PG
36:625].

28 Matthew 25:1-13, Psalm 18:6. There is also a backward echo to Holy Week.

2 Jonas 2:7, Matthew 12:40

30 Jsaias 45:2-3, Psalm 106:16

31 Matthew 27:66

32 Ezekiel 44;2

3 This again is based on St Gregory, who uses the word @6vtov, though slightly
apologetically, 10 péya kol dBvtov iepeiov, v’ obtwg einw, Soov &ni T mpdy @voet [PG 36:640].
The word is used once in Leviticus of a victim that is “unsuitable for sacrifice’

34 Daniel 3:49-51.92

35 Daniel 3:52-53

36 Psalm 44:10, cf. Song 1:3-4

37 Luke 24:5

38 Matthew 28:7-8



We feast death’s slaughter, the overthrow of Hell,3° the first fruits of a new
eternal life:40 and dancing we hymn the cause: the only blessed and most
glorious God of our Fathers.

How truly holy and all-festive is this saving night, how full of light, herald of
the bright day of the resurrection, in which the timeless Light shone bodily for
all from the tomb.4!

ODE 8

Irmos
This chosen and holy day is the first of Sabbaths,*? the Queen and Lady, the
Feast of Feasts and the Festival of Festivals#3 on which we bless Christ to all
the ages.*

Come let us share in the new fruit of the vine,* in divine joy, and in the
kingdom of Christ, on the glorious day of the Resurrection, as we sing his
praise as God to all the ages.

Lift your eyes around you, Sion, and see. For behold, like beacons*® shedding
light divine your children have come to you, from West and North, from the
Sea and from the East, blessing Christ in you to all the ages.#”

Almighty Father, Word and Spirit, nature united in three Persons, beyond all
being and beyond all Godhead, into you we have been baptised and we bless
you to all the ages.*8

ODE 9

Irmos
Enlightened, be enlightened,* O New Jerusalem, for the glory of the Lord has
risen upon you.>® Dance now and be glad, O Sion, and you too rejoice, pure
Mother of God,5! at the arising of him to whom you gave birth.

O divine! O beloved! O sweetest voice! You have truly promised that you will
be with us unto the end of time, O Christ.5? And we the faithful rejoice,
having this as an anchor of hope.>

39 Cf. Osee 13:14, 1 Corinthians 15:54, Daniel 3:88

40 Cf. 1 Corinthians 15:23

41 Cf. note 27 above.

42 Cf. Leviticus 23:36

4 AUt £optdv NIV £0pTr|, KOl TAVYLPIG TOVIYOPE®DY, TOGODTOV DIEPAIPOVGH TAGAC, OV TAG
avOpomikag pdvov kal yopal pyopévac, GAN 1idn kal tag adtod Xpiotod kol &n' adtd telovpéva,
8oov dotépog Hhog [PG 36:624].

4 Daniel 3:53

4 Matthew 26:29, the reference is to holy Communion.

4 Philippians 2:15

47 This troparion combines two verses from Isaias, 60:4 and 49:12. It is unclear why St John
adds “West’, which is not in the Septuagint and is the meaning of the ‘[Mediterranean] Sea’.
48 The only overt reference to Baptism in the canon.

49 The Hebrew has actives, ‘Arise! Shine!’, but Greek is either middle or passive.

50 Jsaias 60:1

51 Cf. Luke 1:47

52 Matthew 28:20



O great and most sacred Pascha, Christ! O Wisdom and Word and Power of
God!®* Grant that we may partake of you fully in the day that has no
evening® of your Kingdom.

53 Hebrews 6:19
54 A paraphrase of opening of the final section of St Gregory’s paschal homily (Orat. PG 45

36:664), AML’ & Tldoyo, T péya kol iepdv, kol movtdg Tod kbéopov kabdpoiov! dg yop duyidyw cot
drhéEopat. "Q Adye Oeod, kol pdg, kal Lo, kol copla, kol Shvauuc! yaipo yop mdot cov Tolg
dvépaow. ‘But, O Pascha, great and sacred and the purification of the whole world — for I will
speak to you as a living person — O Word of God and Light and Life and Wisdom and Power
— for I rejoice in all your names’.

5 The word davéonepog, which is common in the liturgical texts, is exclusively Christian. It is
used by St Basil in his treatise on the Holy Spirit in speaking of the ‘eighth day”’ (27:66) and
also in the second homily of the Hexaemeron in explaining why Genesis 1 speaks of “one

day’, rather than ‘first day’. Both these refer to the titles of Psalms 6 and 11.



